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Sunday School Lesson, 11.25.2018 

Jeremiah 

Goal: For the students to feel the dilemma of the citizens of Jerusalem hearing the controversy. When a wild man like 

Jeremiah appears, who would believe him? If he appeared today, would we believe him? Or would our trust in 

the invincibility of our institution and the infallibility of our leaders, a trust identical to the Jews in 600 BC, 

prevent us from receiving him as it prevented them?  

A Confrontation at the Temple – A parable about Jeremiah 28 

[I was in at Temple Square recently, and saw a protester and performance artist testifying against the Church and against Salt Lake 

City. He had made a wooden yoke, like people used to hitch oxen to a plow, and was wearing it around his neck. He was loudly 

proclaiming that as he was wearing this yoke of bondage, so this city and this Church would be brought under bondage because of 

our wickedness.] 

1 And it came to pass…that [an unnamed general authority, a prophet known for his zeal and eloquence]…spake unto [that 

protester] in the house of the Lord, in the presence of the priests and of all the people, saying, 

2 Thus speaketh the Lord of hosts, the God of Israel, saying, I have broken the yoke of the [all unhallowed hands]. 

3-4 [this Church will never be led astray and this dispensation will not fail] 

5 ¶ Then the [eccentric protester] said unto the [general authority] in the presence of the priests, and in the presence of all 

the people that stood in the house of the Lord, 

6 Even [that protester] said, Amen: the Lord do so: the Lord perform thy words which thou hast prophesied, to [keep this 

Church from going astray, and keep this city from destruction]. 

7 Nevertheless hear thou now this word that I speak in thine ears, and in the ears of all the people; 

8 The prophets that have been before me and before thee of old prophesied both against many countries, and against great 

kingdoms, of war, and of evil, and of pestilence. 

9 The prophet which prophesieth of peace, when the word of the prophet shall come to pass, then shall the prophet be 

known, that the Lord hath truly sent him. 

10 ¶ Then [that general authority] took the yoke from off the [protester’s] neck, and brake it. 

11 And [the general authority] spake in the presence of all the people, saying, Thus saith the Lord; [Nothing—not anything, 

not anyone, not any influence—will keep this Church from fulfilling its mission and realizing its destiny declared from 

before the foundation of the world. Ours is that fail-safe, inexorable, indestructible dispensation of the 1ullness of the 

gospel. There is no need to be afraid or tentative about the future. Unlike every other era before us, this dispensation will 

not experience an institutional apostasy; it will not see a loss of priesthood keys; it will not suffer a cessation of revelation 

from the voice of Almighty God.] And the [poor, defeated protester] went his way. 

[It was the most impressive thing I’d ever seen. I certainly felt reassured that I could not be led astray as long as I stayed on the Good 

Ship Zion and followed the Prophet with all my might. As usual, the conviction and eloquence of that General Authority had won the 

day, and the deceiver had been detected and dismissed. Still I was troubled by the accusations of wickedness, and the prediction of 

doom for my Church. Why would that protester say such things, and in such a strange and public way? Why had he claimed to be 

speaking the words of God?] 

 



Josiah’s Reform and the Deuteronomists 

2 Kings 22: 623 B.C. -  The Book of the Law found 

1 Josiah was eight years old when he began to reign, and he reigned thirty and one years in Jerusalem. And his 

mother’s name was Jedidah, the daughter of Adaiah of Boscath. 

2 And he did that which was right in the sight of the Lord, and walked in all the way of David his father, and 

turned not aside to the right hand or to the left. 

3 ¶ And it came to pass in the eighteenth year of king Josiah, that the king sent Shaphan the son of Azaliah, the 

son of Meshullam, the scribe, to the house of the Lord, saying, 

4 Go up to Hilkiah the high priest, that he may sum the silver which is brought into the house of the 

Lord, which the keepers of the door have gathered of the people: 

5 And let them deliver it into the hand of the doers of the work, that have the oversight of the house of 

the Lord: and let them give it to the doers of the work which is in the house of the Lord, to repair the 

breaches of the house, 

6 Unto carpenters, and builders, and masons, and to buy timber and hewn stone to repair the house. 

7 Howbeit there was no reckoning made with them of the money that was delivered into their hand, 

because they dealt faithfully. 

8 ¶ And Hilkiah the high priest said unto Shaphan the scribe, I have found the book of the law in the 

house of the Lord. And Hilkiah gave the book to Shaphan, and he read it. 

9 And Shaphan the scribe came to the king, and brought the king word again, and said, Thy servants have 

gathered the money that was found in the house, and have delivered it into the hand of them that do the work, 

that have the oversight of the house of the Lord. 

10 And Shaphan the scribe shewed the king, saying, Hilkiah the priest hath delivered me a book. And Shaphan 

read it before the king. 

11 And it came to pass, when the king had heard the words of the book of the law, that he rent his clothes. 

We can deduce by the specific reforms that Josiah initiated in response to this discovery that the book mentioned in this 

history (a history written some time after the Babylonian exile) is intended to be the Book of Deuteronomy. Thus, this 

history and the redactions to the Bible that are associated with it, are known as “Deuteronomistic”, and the school of 

scribes who produced them are known as “Deuteronomists.”  

 

Reform! 

These are the actions  initiated by Josiah, all appear to be prescribed by Deuteronomy.  

Proscribing theophany (Deut. 4:12-15) 

Rejection of “the secret things” in favor of the Torah (Deut. 29.29) 



No veneration of the Hosts of Heaven, represented by the stars (Deut. 4:19) 

Destroying rural shrines, altars, and sanctuaries at “high places” (Deut. 12:2-11; 2 Kings 23) 

Centralizing worship at Jerusalem (2 Kings 23:9) 

Removing the Asherah tree (Deut. 16:21; 2 Kings 23:6) 

These things are presented by Deuteronomy and by the Deuteronomistic history as righteous acts in perfect harmony 

with God’s will. Astute observers have noted, however, that each of these represents a rejection of the religion of the 

Patriarchs and the first Davidic kings. The patriarchs frequently found themselves in the presence of God, seeing his 

face. They sought and obtained secret knowledge from God. Their creation narratives, preserved only in pieces in the 

Psalms, Job, and the apocrypha and pseudepigrapha, frame creation as the work of a divine council consisting of the 

Most High, his consort, and the host of heaven. They erected standing stones and altars at sacred sites wherever they 

traveled, and they venerated the Lady Wisdom as a tree of life to those who found her. While Josiah’s purge may have 

been a good faith effort on his part to purge the religion of Israel of corruption, he appears to have been offered a 

severely redacted book to work from. The Book of Mormon appears to add another dissenting voice to Josiah’s 

reforms:  

Theophany is a key motif and message of the Book of Mormon, both our ability to obtain it and instructions 

for how and why to do so. The first heavenly communion happens in 1 Nephi 1, between Lehi and the 

enthroned God.  

Nephi distinguishes himself primarily by his great desire to know the mysteries of God, a desire which we see 

God honored and responded to by fulsome instruction.  

Lehi’s initial visions include seeing the hosts of heaven likened to the sun and stars, and seeing a number of 

them condescend to Earth to minister here.  

No sooner did Lehi get a safe distance away from Jerusalem than he built an altar and offered sacrifice, 

conducting a form of worship that would have placed his neck at the edge of the Deuteronomist’s swords.  

Shortly after departing into the wilderness, Lehi (and Nephi) sees a vision of the tree of life, and are shown that 

the tree bearing fruit is a representation of the Mother of God holding the child. This is a familiar motif 

throughout the ancient near east, and particularly as a representation of Asherah, the consort of El, mother of 

YHWH, the Lady Wisdom. As she was exiled from the temple by Josiah, so the tree of life stands across the 

gulf of water from the great and spacious building, high and lifted up. See this excellent article on this topic: 

https://publications.mi.byu.edu/fullscreen/?pub=1085&index=9 

 

At best, the scriptures require us to be ambivalent about Josiah’s purge. Jeremiah himself, who seems fond of Josiah 

and many of his reforms, specifically reproves the scribes with their lying pens for altering the law. If we imagine the 

Deuteronomists and anti-Deuteronomists as two warring factions (and this war certainly cost many priests their lives), 

we have to imagine the prophets like Lehi and Jeremiah as disengaged third parties who can see the theological merit in 

both factions but who preach repentance to all of them. For more information on Josiah’s purge and the controversy 

surrounding it, see the following essays:  

http://www.thinlyveiled.com/barker/josiahsreform.htm 

https://www.mormoninterpreter.com/vindicating-josiah/ 

https://www.mormoninterpreter.com/prophets-and-kings-in-lehis-jerusalem-and-margaret-barkers-temple-theology/ 

http://www.thinlyveiled.com/barker/josiahsreform.htm
https://www.mormoninterpreter.com/vindicating-josiah/
https://www.mormoninterpreter.com/prophets-and-kings-in-lehis-jerusalem-and-margaret-barkers-temple-theology/


 

Jeremiah’s calling  

Jeremiah 1 

1 The words of Jeremiah the son of Hilkiah, of the priests that were in Anathoth in the land of Benjamin: 

2 To whom the word of the Lord came in the days of Josiah the son of Amon king of Judah, in the thirteenth 

year of his reign. 

3 It came also in the days of Jehoiakim the son of Josiah king of Judah, unto the end of the eleventh year of 

Zedekiah the son of Josiah king of Judah, unto the carrying away of Jerusalem captive in the fifth month. 

4 Then the word of the Lord came unto me, saying, 

5 Before I formed thee in the belly I knew thee; and before thou camest forth out of the womb I 

sanctified thee, and I ordained thee a prophet unto the nations. 

6 Then said I, Ah, Lord God! behold, I cannot speak: for I am a child. 

Jeremiah’s qualification is threefold: Before Jeremiah’s conception YHWH “knew” him, “sanctified” him, and 

“ordained” him to be a prophet. “Knowing” and “ordaining” could merely imply a foreknowledge by God rather than a 

pre-earth existence for Jeremiah, but “sanctified” implied an interaction between two existent individuals. One cannot 

be sanctified if one does not exist. So I believe this verse does indeed speak of a pre-earth life for Jeremiah. This is not 

a problem, as the pre-exilic Israelite religion had the divine council before creation as a central doctrine.  

Jeremiah’s reluctance to preach echoes Enoch, Moses, Isaiah, and Joseph Smith. As He did for those men, YHWH 

provides abundant reassurance by covenant and holy ordinances that make an anchor to Jeremiah’s soul:  

7 ¶ But the Lord said unto me, Say not, I am a child: for thou shalt go to all that I shall send thee, and 

whatsoever I command thee thou shalt speak. 

8 Be not afraid of their faces: for I am with thee to deliver thee, saith the Lord. 

9 Then the Lord put forth his hand, and touched my mouth. And the Lord said unto me, Behold, I have 

put my words in thy mouth. 

10 See, I have this day set thee over the nations and over the kingdoms, to root out, and to pull down, 

and to destroy, and to throw down, to build, and to plant. 

Jeremiah’s initial words underplay the experience. This is not merely audible words coming to him, This is a 

theophany. Jeremiah is having a vision of Jehovah. Jehovah puts forth his hand and touches Jeremiah.  

He also confers marvelous cosmic authority on Jeremiah, the authority to root out, pull down, destroy, to build, and to 

plant, all by speaking the words of God. This is the essence of the sealing power that attends membership in the order of 

Melchizedek and Enoch (JST Genesis 14). The fact that Jeremiah never trades on this marvelous authority, demanding 

that people respect him for his awesome authority and grand commission, speaks volumes about the meekness of this 

man. He opted instead to simply speak the words that God gave him to speak and allow people to doubt, hate, shun, and 

attempt to kill him. That is the kind of person that is not only called, but chosen and elected by God.  

 



The message – Ch. 7 

This chapter records a sermon that provides an excellent overview of Jeremiah’s message.  

1 The word that came to Jeremiah from the Lord, saying, 

2 Stand in the gate of the Lord’s house, and proclaim there this word, and say, Hear the word of the 

Lord, all ye of Judah, that enter in at these gates to worship the Lord. 

3 Thus saith the Lord of hosts, the God of Israel, Amend your ways and your doings, and I will cause 

you to dwell in this place. 

4 Trust ye not in lying words, saying, The temple of the Lord, The temple of the Lord, The temple of the 

Lord, are these. 

Jeremiah was sent to stand in the gate as a temple sentinel, whose job it was to remind those who ascended through its 

gates that they were to be holy. Usually, such a sentinel would recite Psalm 24, asking “who shall ascend to the hill of 

the Lord? …He that hath clean hands and a pure heart.” Jeremiah is to instead recite words given to him by God.  

There were those in Jerusalem speaking lying words, creating the strong belief that the temple was a place of safety, 

that temple attendance would preserve them, and that the presence of a temple was a sign of God’s favor. Despite these 

strong and centuries old convictions, the threefold invocation of “the temple of the Lord” would not serve as any 

protective talisman.  

5 For if ye thoroughly amend your ways and your doings; if ye thoroughly execute judgment between a 

man and his neighbour; 

6 If ye oppress not the stranger, the fatherless, and the widow, and shed not innocent blood in this place, 

neither walk after other gods to your hurt: 

7 Then will I cause you to dwell in this place, in the land that I gave to your fathers, for ever and ever. 

8 ¶ Behold, ye trust in lying words, that cannot profit. 

9 Will ye steal, murder, and commit adultery, and swear falsely, and burn incense unto Baal, and walk 

after other gods whom ye know not; 

10 And come and stand before me in this house, which is called by my name, and say, We are delivered 

to do all these abominations? 

11 Is this house, which is called by my name, become a den of robbers in your eyes? Behold, even I have 

seen it, saith the Lord. 

12 But go ye now unto my place which was in Shiloh, where I set my name at the first, and see what I 

did to it for the wickedness of my people Israel. 

13 And now, because ye have done all these works, saith the Lord, and I spake unto you, rising up early 

and speaking, but ye heard not; and I called you, but ye answered not; 

14 Therefore will I do unto this house, which is called by my name, wherein ye trust, and unto the place 

which I gave to you and to your fathers, as I have done to Shiloh. 



God knew their wickedness. He was commanding them to repent of specific actions and false traditions. Shiloh was the 

location that King David had placed the Ark of the Covenant and Tabernacle prior to Jerusalem. Because of 

wickedness, God had allowed the Philistines to lay waste to it and capture the ark. To understand this from our point of 

view, we can imagine God saying “go ye now to my place which was at Nauvoo, where I set my name at the first, and 

see what I did to it for the wickedness of my Church. See the stones scattered and the building pulled down. Therefore 

will I do unto the Temple at Salt Lake, and the Church Administration Building, and the Church Office Building, as I 

have done at Nauvoo.”  With such an inflammatory message preached at the gates of Jerusalem’s Temple Square, you 

can see why call for Jeremiah’s excommunication was swift… 

 

Official Reaction 

Jeremiah Ch. 26 records the same sermon, in truncated form, and dwells at length on the resulting capital trial.  

1 In the beginning of the reign of Jehoiakim the son of Josiah king of Judah came this word from the Lord, 

saying, 

2 Thus saith the Lord; Stand in the court of the Lord’s house, and speak unto all the cities of Judah, which 

come to worship in the Lord’s house, all the words that I command thee to speak unto them; diminish not a 

word: 

3 If so be they will hearken, and turn every man from his evil way, that I may repent me of the evil, which I 

purpose to do unto them because of the evil of their doings. 

4 And thou shalt say unto them, Thus saith the Lord; If ye will not hearken to me, to walk in my law, which I 

have set before you, 

5 To hearken to the words of my servants the prophets, whom I sent unto you, both rising up early, and 

sending them, but ye have not hearkened; 

6 Then will I make this house like Shiloh, and will make this city a curse to all the nations of the earth. 

7 So the priests and the prophets and all the people heard Jeremiah speaking these words in the house of 

the Lord. 

8 ¶ Now it came to pass, when Jeremiah had made an end of speaking all that the Lord had commanded 

him to speak unto all the people, that the priests and the prophets and all the people took him, saying, 

Thou shalt surely die. 

Their reaction was immediate and decisive: Jeremiah must die. Our civil and political system does not allow capital 

punishment for heresy or apostasy (at least not after 1857), but we certainly attempt to inflict spiritual death via 

excommunication for preaching exactly the same kinds of doctrines. We should have no trouble identifying with these 

“priests and prophets”. Significantly, there were “prophets” among the leaders who brought Jeremiah to trial. The title 

“prophet” has never been a reliable indicator of trustworthiness or divine election.  

9 Why hast thou prophesied in the name of the Lord, saying, This house shall be like Shiloh, and this 

city shall be desolate without an inhabitant? And all the people were gathered against Jeremiah in the 

house of the Lord. 



10 ¶ When the princes of Judah heard these things, then they came up from the king’s house unto the 

house of the Lord, and sat down in the entry of the new gate of the Lord’s house. 

11 Then spake the priests and the prophets unto the princes and to all the people, saying, This man is 

worthy to die; for he hath prophesied against this city, as ye have heard with your ears. 

The priests and prophets lay out their case for Jeremiah’s execution to the ‘prince’ or elders of Judah.  

12 ¶ Then spake Jeremiah unto all the princes and to all the people, saying, The Lord sent me to 

prophesy against this house and against this city all the words that ye have heard. 

13 Therefore now amend your ways and your doings, and obey the voice of the Lord your God; and the 

Lord will repent him of the evil that he hath pronounced against you. 

14 As for me, behold, I am in your hand: do with me as seemeth good and meet unto you. 

15 But know ye for certain, that if ye put me to death, ye shall surely bring innocent blood upon 

yourselves, and upon this city, and upon the inhabitants thereof: for of a truth the Lord hath sent me 

unto you to speak all these words in your ears. 

Jeremiah displays absolute command of his will and perfect equanimity in the face of destruction. After emphasizing 

that all he has done is speak God’s words, he subjects himself to those who have infinitely less authority than he has. 

He even attempts mercifully to warn them against bringing innocent blood on themselves, an act of intercession that the 

most craven among them would perceive as egotistical and boastful.  

16 ¶ Then said the princes and all the people unto the priests and to the prophets; This man is not worthy to 

die: for he hath spoken to us in the name of the Lord our God. 

17 Then rose up certain of the elders of the land, and spake to all the assembly of the people, saying, 

18 Micah the Morasthite prophesied in the days of Hezekiah king of Judah, and spake to all the people of 

Judah, saying, Thus saith the Lord of hosts; Zion shall be plowed like a field, and Jerusalem shall become 

heaps, and the mountain of the house as the high places of a forest. 

19 Did Hezekiah king of Judah and all Judah put him at all to death? did he not fear the Lord, and besought the 

Lord, and the Lord repented him of the evil which he had pronounced against them? Thus might we procure 

great evil against our souls. 

20 And there was also a man that prophesied in the name of the Lord, Urijah the son of Shemaiah of 

Kirjath-jearim, who prophesied against this city and against this land according to all the words of 

Jeremiah: 

21 And when Jehoiakim the king, with all his mighty men, and all the princes, heard his words, the king 

sought to put him to death: but when Urijah heard it, he was afraid, and fled, and went into Egypt; 

22 And Jehoiakim the king sent men into Egypt, namely, Elnathan the son of Achbor, and certain men 

with him into Egypt. 

23 And they fetched forth Urijah out of Egypt, and brought him unto Jehoiakim the king; who slew him 

with the sword, and cast his dead body into the graves of the common people. 



Though not included in the slides, this part of the deliberation records an event otherwise absent from history. Urijah 

the prophet was pursued all the way to Egypt and then extradited back to Jerusalem for execution. It is no wonder that 

Lehi and Nephi had to be so careful to keep their flight from Jerusalem such a secret.  

24 Nevertheless the hand of Ahikam the son of Shaphan was with Jeremiah, that they should not give him into 

the hand of the people to put him to death. 

 

 

Jeremiah records  more of the opposition he received in chapter 18:  

Jeremiah 18:18 ¶ Then said they, Come, and let us devise devices against Jeremiah; for the law shall not perish 

from the priest, nor counsel from the wise, nor the word from the prophet. Come, and let us smite him with the 

tongue, and let us not give heed to any of his words. 

The mainstream religion of Jerusalem at the time held the firm conviction that the prophets at the head of the 

congregation would not be allowed to lead the people astray. Those who opposed this message could expect “devices” 

to be “devised” against them, meaning there would be conspiracies specifically designed to put them down and 

undermine their teachings. They would be smitten with the tongue, and their reputation destroyed. People would be 

warned to give no heed to the words of such people. As the exact same actions are taken at a general level against 

people who teach against institutional infallibility today, we should have nothing but empathy for the people fighting 

against Jeremiah. Those who do bring institutional discipline to bear on people who warn of institutional fallibility 

today, would also have called for Jeremiah’s blood. This should also give us more sympathy for Laman and Lemuel, 

who were devoutly religious and highly orthodox:  

1 Nephi 2 

12 And thus Laman and Lemuel, being the eldest, did murmur against their father. And they did murmur 

because they knew not the dealings of that God who had created them. 

13 Neither did they believe that Jerusalem, that great city, could be destroyed according to the words of the 

prophets. And they were like unto the Jews who were at Jerusalem, who sought to take away the life of my 

father. 

 

Prophets in Jerusalem:  

In Jerusalem in Jeremiah’s day, Prophets were defined by the following attributes: 

Positions of authority (Jeremiah 26) 

Taught that the words of the official prophets, priests, and wise men were the same as God’s words (Jeremiah 

18:18) 

Claimed to know God but did not. Had not seen him, had not heard his voice. They were not members of the 

divine council (Jeremiah 23) 

Spoke in the name of YHWH but did not have his words (Jeremiah 14,28) 



Spoke messages of peace and safety, building confidence that Jerusalem and their religious and political 

institutions could not fall (Jeremiah 6,8,14,18,28 

The people of Jerusalem trusted in their leaders, and part of Jeremiah’s prophetic burden was to lay a curse on them: 

 

Jeremiah17:5  

¶ Thus saith the Lord;  

Cursed be the man that trusteth in man,  

and maketh flesh his arm,  

and whose heart departeth from the Lord. 

 

6 For he shall be like the heath in the desert, and shall not see when good cometh;  

but shall inhabit the parched places in the wilderness, in a salt land and not inhabited. 

 

If you trust in men, their words, and their teachings, your heart has by definition departed from the Lord. You will not 

be able to recognize when God actually does send someone to teach you, because the rules by which you judge truth 

from error are so skewed. Thus, you will starve spiritually while believing yourself fed and watered. This is so serious 

that God calls the consequences of trusting in men a “curse”, and he pronounced it and sealed it upon us through both 

Jeremiah and Nephi.  

 

2 Nephi 28 

31 Cursed is he that putteth his trust in man, or maketh flesh his arm, or shall hearken unto the precepts of 

men, save their precepts shall be given by the power of the Holy Ghost. 

 

 

 

D&C 76: The Telestial Glory 

 

99 For these are they who are of Paul, and of Apollos, and of Cephas. 

 

100 These are they who say they are some of one and some of another—some of Christ and some of John, and 

some of Moses, and some of Elias, and some of Esaias, and some of Isaiah, and some of Enoch; 

 

101 But received not the gospel, neither the testimony of Jesus, neither the prophets, neither the everlasting 

covenant. 

 

Even if the men you trust are true messengers, trusting and following them cannot lift you out of the telestial kingdom. 

To “receive” the gospel, and to “receive” the prophets does not require you to put your trust in them. If your religion 

requires you to trust men then it is bringing a curse on you and damning you to the telestial kingdom. God may send 

you messengers, but you still have to keep your eyes fixed on God because it is God himself, through the Holy Ghost, 

who will carry their words to your heart. What he does not confirm to you, set aside, regardless of the title or office of 

the one teaching it.  

 

 

So what do we do?  

Think back now to my initial retelling of Jeremiah 28: the wild performance artist with the yoke on his back. What 

should I have done? Should I have trusted in the fleshy arm of the familiar General Authority and his comforting 

message of peace? Should I have trusted instead in the fleshy arm of the protester? I suggest that Lehi is the model for 



how to resolve such conflicts. In 1 Nephi 1, when many prophets appear and warn of Jerusalem’s destruction, Lehi is 

driven to solitary prayer on behalf of his people. He seeks and obtains further light and knowledge for himself. It is God 

alone in whom Lehi trusts. He spends his time and effort seeking to connect with God directly, rather than trying to 

figure out which prophetic contender to trust in. Surely God’s revelation to Lehi would reveal which prophets had been 

truly teaching God’s words, but that would still not give Lehi permission to trust in their arm in the future. We should 

do as Lehi did, and seek to know God for ourselves.  

 

 

 

Idolatry 

What is idolatry?  

Essence: to set our heart on anything other than God: 

Money, investments, possessions, lands, houses, food storage, military might,  

Political Institutions and leaders 

Religious institutions and leaders 

Judah’s idolatry as described by Jeremiah 

Trust in things made with hands 

Trust in their temple attendance 

Trust in their leaders and the leaders’ messages of peace 

Trust in “saving ordinances”  

Trust in riches 

I would suggest that we are no less idolatrous than those condemned by Jeremiah. To detect our own idolatry, we need 

only ask ourselves how it would feel to lose these suggested idols?  

How would it feel if I took away your temple recommend?  

How would it feel if you found out that President Nelson had fathered an illegitimate child and left the 

Church? 

How would you feel if you lost all your money, or if your retirement accounts were zeroed out?  

How would you feel if your food storage spoiled?  

How would you feel if you opened your closet and you suddenly had only ill-fitting and unfashionable 

clothing to wear?  

How would you feel if I told you none of your religious activity or temple attendance mattered and you were 

wholly unsaved?  



The degree of anxiety that these situations cause is the degree to which you have “set your heart” on something other 

than God. I ask myself these questions, and feel the need to repent and trust only in God. It will not do to set my heart 

on that which waxeth old.  

D&C 1:15 For they have strayed from mine ordinances, and have broken mine everlasting covenant; 

16 They seek not the Lord to establish his righteousness, but every man walketh in his own way, and after the 

image of his own god, whose image is in the likeness of the world, and whose substance is that of an idol, 

which waxeth old and shall perish in Babylon, even Babylon the great, which shall fall. 

 

Human Sacrifice 

The accusation of human sacrifice, specifically child sacrifice, seems to place the Jews of 600 BC in a state of 

wickedness beyond our comprehension. I contend that our culture and economy consume both children and adults as 

human sacrifices. We feed children to the entertainment industry then glut ourselves as their broken remains are 

funneled through the tabloids; We sell inconceivable amounts of weaponry to regimes who use those weapons in the 

slaughter of innocents, spreading desolating famines that are currently killing hundreds of thousands in Yemen; We  

uphold and perpetuate systems of energy that pollute the air and water and chip away at the lives of our own children.  

What if I sacrifice my son to ensure a convenient commute to work? We would all say this is wrong.  

What if I sacrifice my neighbor's son to ensure a convenient commute? We would all say this is wrong.  

What if he's not my neighbor, he lives on the other side of the world? We would all say this is wrong.  

What if I don't take his life myself, I just pay someone else to do it? We would all say this is wrong.  

What if his death will ensure that not only I, but 1000 others are able to commute conveniently? We may not 

like it, but we would certainly vote into office those who will make sure this happens for us. In fact, that is 

exactly what we have done and are doing.  

The “war on terror” has quadrupled the number of Sunni militants in the world, cost many hundreds of thousands 

(potentially millions) of lives, and robbed the poor of the world of trillions of dollars. It has lined the pockets of a few 

wealthy who promised us smooth commutes and unhindered commerce. We have fed children to the meat grinder of 

Cain in the service of our own craven and selfish fears. God have mercy on us all.  

We may not like it, but as a society we actively pursue all the same sins as Judah in 600 BC, including the most heinous 

of them: child sacrifice.  


